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RIfgwas sara
ShikhiDhvaja spoke

dreNsi qgeilsiy Shaeagmiscadl gfa: fAReslsi PR & hReuArtas @ armaer
ACHATRIATANGTT T ARCIT B Sl AGATE eIdTs e |

Brahman! Naarada is not an ordinary person! He is an all-knower and a JeevanMukta. He has no desires. He
has no attachments. He is incomparable. He is in the state of Brahman filling all the space outside and inside.
He is eternal. He is ‘Naarada’ who guides the humans in the right path. How can he slip in passion?

geTeltard

Chudaalaa (in the form of Kumbha) spoke

(Living beings experience an imagined joy in the perceived objects, which is actually is the agitation-less
state of the Aatman only, that gets conceived as belonging to the objects.

This is the delusion state that rises from the Praana power of Kundalini, that rises as the joy and sorrow
states. Why a person feels excited at the presence of some objects and feels sad at the absence of some?
Let us analyze.)

TIEAT TG AT HISATAITeT AR el galcHd TadTad: | IAEAY dowl al JrdcEdled
NS HIAT SIS GUEGTHAI FHAH| qeaTear yerda hafagdd g@ e 3a S
FeFgARAegAT| ajenfear uerde g:@ daAfea & qo Auueaa FTaHTE T HRUH|

Raajarshi! For all the beings in all the three worlds, bodies are of two kinds, even if they belong to the Deva
clan. Whether one is ignorant or a Knower, as long one possesses a body, he has to experience happiness and
sorrow from the outside world, as a part of his life-story existence.

What is happiness for the ordinary man? If he gets whatever he wants, he feels satisfied, and defines it as
happiness. If the pain or discomfort like hunger, illness etc is gone, then also he defines it as happiness.
Absence of misery and the fulfillment of wants is the happiness for any living being.

Ta&y e I AAvaf e exggearaaaifa uqiia gier:|

HARATTHITAC G- ATATIEHT TR AleetdAy fRIed geafuemae: |

AT TH-GHRMIAHERE T 716t ada gug:anar R Ffaamras|

Happiness and misery are part of any life-existence that has to be lived as a body-state.

By getting an object which satisfies, happiness rises forth like the light by the lamp or the ocean by the
moon. Misery is also experienced by hunger etc, like darkness rising by the collection of clouds.

It is the nature of the body.

The Knower also has to face misery and joys in his journey of life; but he remains established in the truth of
the Reality, and faces the events of his life with equanimity. However, if one forgets the true nature of the
taintless Aatman even for a second, then the perceived world takes over like the cloud burst of the monsoon,
and brings chaos. A Knower’s life is like walking always with alertness on a sword’s edge; and not to feel
agitated by any perceived scene.

Brahman state is at different levels for different Knowers. Till the unswerving state is established, the slips
are natural. Therefore, a Knower in the lower levels of realization has to contemplate on his self-state with
effort and try to reach a higher level of Brahman-state. When contemplating without a break, if one forgets
the Aatman even just for the winking time of the eye, this devil of the perceived phenomenon starts dancing
wildly and looks real. If you see the lie as real, then you get buried under a heap of lies instantly.

The moment you see the shapes as real, your ego takes over as the identity; and you as the ego will become
part of the scene, as a seer/seen process and the consequences have to be faced.

That is what happened to Naarada also; he for an instant saw reality in the shapes of the Apsaraas and looked
at them as objects of pleasure and not as Brahman; instantly his mind was agitated, and became the cause of
Kumbha’s birth.
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If you have to maintain some identity as some form, you have to be ready to face the varied events of the
perceived also, good or bad; and have to maintain equanimity with effort. Like the darkness and light are
connected to the day and night, joy and misery are also connected to the body only.

Even a Knower of Brahman has to have some identity as the ego; so that others can communicate with him.
He can have any form as his, plant, animal, male, female whatever.

But he is always aware that the ego is not his identity.

As long as you wear the costume of the ego as an outsider, there is no harm; but if even for an instant, you
become identified with the costume, then the perceived world will swallow you up in no time, by leading
you towards untold delusion-states.

Td § GUqW § SeHBRUGIAT 3R el Al IS PSHAaead|
I g S AATNY o TGATA JAT YHATYH IEMEATRI=daT HOT: |
QUEATEIHTAA Tooled] EHRICH TAT Toaed T Afd arurssiiaeaghaiasdfa: |

The ignorant live as only the shapes and are lost in the reality of the shapes always.

They cannot exist without the concept of division. They cannot grasp the undivided nature of Reality also.
For them, the life is to cry at miseries, jump in joy when their wants are fulfilled, and feel frustrated when
the events occur which displeases them. Illusion is their bliss.

In this manner, happiness and sorrow are deeply absorbed by the ignorant, like the red dye by a cloth; and
they go through many life-existences of varied identities because of that.

Whereas a Knower does not absorb the good or bad of events, hey dear one, like the gem does not absorb the
colors. May be the crystal naturally reflects the color of the object which is in front of it; but the Knower
does not even reflect the perceived objects, since he is a JeevanMukta and has the knowledge of the true self.
He is not attached to his body-form, and has no ‘I’ as identified with the body.

TG AUART TRBedAf O s argia w6 gigat aRarar|
AT FFPA T8 IEIAGSTA J el AT HSETYT [ATI=a |

For the ignorant, the downfall comes because of the attachment to the names and forms that are around them.
They are attached to the body alone as the ‘I’; and live as the inert bodies only.

Only because of the attachment to objects, does the mind get deeply colored by that object. Even when the
object is gone, the mind retains it as a memory, thinks about the object, and suffers.

For the Knower, the people he meets are just the passing clouds of shapes when flying in the sky like a bird;
he does not retain the shapes and names as inbuilt memories and suffer; but the ignorant walk through life,
like the ants, and try to retain the memory of each and every sand particle they meet with (like remembering
each and every meal also as the most important part of the life.)

The cloth which is dyed red, does not discard its color even if the dye is removed; so also, a fool does not
discard the color (attachment) of the objects absorbed by his mind, even if the objects are absent.

3aa wAvE geuAelt cIafedt HaaTaeTd Ael g R eHTaT|

That is how the concepts of bondage and liberation get explained.

As much as the names and forms are reduced, the more one rises in his liberation state; and, the more one
retains the closeness and memories of names and forms, he remains bound only.

A Knower learns to see the truth of shapeless reality always; and is never bound by any name or form, not
even that which he has to own as his body-form and name.

Division-vision is bondage; divisionless vision is liberation.

RIS sara
ShikhiDhvaja spoke

ENCUTIPROTTH! $Y g:@ @ I a7 YAl g8 H GIEACAHT G|
HGERAN TS d86d T da g JfE a9 Teaid Aglsaaftag|

Pain or pleasure is a personal experience related to the objects connected to a person.

Why pain and pleasure are experienced inside a person by the presence or absence of objects?




Tell me hey Prabhu, how does one feel pain or pleasure within oneself, from objects which are distant also?
Your words are so profound, clear and meaningful.
I do not feel enough of them, like a peacock by the thundering of the clouds.

geTeltard

Chudaalaa (in the form of Kumbha) spoke

FAICUTIPRYT T oetdl HIAaTarond: AT arell Fadeeralid Fad: gadl SNHARIA
Sid HUsToRTas | STaed AIdr dAed: gusee FEAfd I1am: | IomaqRdr Asisiia 3mhraAfd
TP HEUAPYATETCAT THT G 30| GUATYHUR GENUNH TUT Saey aar Arsy:

QUICEAT aTel: | GE: TEGRAW GRAR] & g8 3 & AW GAUEg $AvET o o YT |
ATIHATOT SalsT FAFITURTPLA ATAcTATAIS Heh HhAde &1 IraUATIHAS T
AR TACHATITAN d¢ dgadfe | Uq ehaFUeal dedl Saed dAc): derd & aer:
wiiefd gur wgafeyia:| guq:Eed FeerHd dAfead: AS: dacgEds: el shafeaetd
ATeddd |

The Jeeva rises as a perceived field by the power of Praana which is coiled inside everyone as the power of
delusion, namely Kundalini. The perceived rises because of this power only in various manners, producing
the manifold nature of the world. The presence or absence of objects are understood through the channels of
the senses of action and knowledge which produce the idea of the object as closer to the body; and the mind
makes up the presence of objects at distance through the retained memories, or the sounds that are heard
from far. (Senses are not the physical organs, but the power of the mind to produce the mirage-objects.)
Kundalini is the power of delusion that rises through the subtle nerves as the Jeeva-flow, conceives the

objects through the senses, believes in their realness, likes or dislikes them and enjoys or suffers.
It is like producing a rod by yourself, hitting yourself with the rod and crying in pain.

Object is a conception that is inside the mind only, and not at a distance; distance concept is also mind-made
only. The entire object-phenomenon rises as the mind-expansion only and is within the mind only.

There is no outside at all, except as conceived by the mind.

Kundalini itself rises as the entire perceived field of Jeeva with an ‘I’ sense, as the power of Praana.

Mind itself imagines the joy and sorrow because of attachment to these conceived objects and wants.

The sense of division alone is the cause of all this suffering.

The idea of happiness rises by itself conceived as the presence of the liked object, because of lack of
knowledge. Pleasure is superimposed on the objects that are pictured by the senses and also by the memories
of the mind; and when the liked objects are in contact like wife, son, food etc, then there is a sense of joy,
and the immature ignorant intellect imagines itself as experiencing happiness.

This sense of joy rises inside the Jeeva as a disturbance in the Kundalini, as a part of delusion only.

The Jeeva is stuck to this Kundalini and rises from it as the delusion state by the power of Praana.

The delusion state of Jeeva rising from the Kundalini has the subtle nerve paths of the senses as
particularized for particular sense inputs. (These are not the physical nerves that can be seen with physical
eyes; and are part of the delusion state only; like explaining the ghost body that is made only of emptiness.)
The nerves filled by the power of Praana are occupied by the Jeeva, like the moisture pervading through the
tubes inside the tree and rises as the contact with the sensed objects.

Jeeva has two states of experience as joy or sorrow and these subtle nerves reach the object through the
subtle senses and bring about the experience of joy or sorrow, because of delusion.

Whether the joy is experienced or the grief, the fixed nerves bring in the fixed input for the Jeeva.

Joy or sorrow is just the absence or presence of the agitation in the mind.

Joy is sorrowlessness; and sorrow is joylessness.

The Jeeva which is happy in good things remains well in the body also, but not so the grieving ones; they
suffer body-ailments also because of their agitated minds.
Grief and excessive joy bring about the ill-health of the body also.
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The happiness that brings forth the well-being is different as per the good or bad desires the Jeeva holds on
to. Happiness is experienced when the restless agitation is absent in the Jeeva.

As long as the Jeeva does not rise up through the nerves to contact the objects for joy or sorrow, it remains
freed; and know that Jeeva alone to be liberated.

As long as the Praana moves excessively, till then one remains bound, and is bound by the delusion.

The agitation of joy and sadness is known as the bondage for the Jeeva; and not anything else.

When this agitation is absent, then it is known as Moksha.

This is how the two states come to be about.

If the states of joy and sadness are not brought in by the sense-rascals, then the Jeeva remains quiet in the
equal state of true happiness.

AT a1 GEALTATIEY: FHeordld SidisedtSegiag drafd:| sia: geafd g8
aidersger gariear nAvvg A HedAarT HRoEH|

Like the ocean getting turbulent by the rise of the moon, the Jeeva feels excited by seeing joy or sadness by
moving along with the senses and the conceiving mind, though it itself s beyond the reach of the senses in

essence. The Jeeva agitates by seeing joy etc in the objects dear one, like a cat at the sight of the meat-piece.
The cause here is just its sheer ignorance-state.

Yo NI FACHARNAAICHAT FUG: WG AR dral It Weaelre| o deganie =1
dedl AT IIAE ¥UA: sfa Sha: gger & @dior anfd ameafd | guraEcadguidcdedeiadiaal
a9 dgeAdl ATfd Sia: AFEAfd dheers|

When the realization of the truth rises as a state of purity in the established state of the Aatman-awareness,
the realization occurs that there is no joy or grief at all actually, except as imagined; then it remains in the
quiescent state. ‘There is nothing called joy or sadness in the objects, and such joy and sorrow do not belong
to me as the true self which is just the witness of this all, I am just imagining the joy and sorrow’; when this
truth is realized as his natural state, then he is freed of all the sheaths and the superimposition states and
remains quiescent. ‘The joy etc are not existent actually; it does not belong to me, the pure awareness
essence’; when this truth is realized as one’s naturals state, the Jeeva stops moving towards them, and
remains quiet naturally.

FdAg Rigreper saifa gafawd fRufd ara o anfa Shar & ediuad
QUaTSHANT GUEIiGEsday FdRafAfad dAarseidrsfgcafadradrd|
FdATRIAANT gegar &Me 7 Teofd Shaeaa raed &: fha afafasa:|

Whatever shapes and names are seen as the perceived, they are all the lines drawn by the mind on the
divisionless Reality state which manifests as the Chit-expanse; when this knowledge is ascertained and
remains as one’s natural state of existence, then the Jeeva-state of delusion dissolves off like a lamp without
the oil. Like the lamp that is extinguished, the Jeeva also dissolves off when the oil of joy and sorrow are
gone off, and the sense of duality also goes off by the knowledge that everything is the undivided Reality
state. When everything is seen as only the empty expanse, then it does not get disturbed or agitated.

Jeeva itself is the imagination super imposed on the empty expanse, then who is there to get deluded as the
agitation of joy or sorrow?

ShaaeRadaa I gyUarEeTd: g gfafedr aAnpfadaranit =afd|

This Jeeva state is like this from the beginning of the creation itself as the totality state of Brahmaa realizing
somewhere as some Jeeva state and remaining somewhere bound as some other Jeeva state. It is the same
now also. It is the main conception of the creation itself; to dream the creation and be lost in it, or to be
awake in the creation-dream and stay as no part of any creation

Knowledge leads to freedom; ignorance leads to bondage. Any Jeeva can be any of these two.



Rif@eas sara
ShikhiDhvaja spoke

FEEIRARIY SN T A1y Saqa Hacdd dgriedasd S|
Hey DevaPutra! When the Jeeva is moving through the nerves that give joy and sorrow, then how does the
power to produce another Jeeva as one’s essence rises from the Jeeva?

BECIGID]

Chudaalaa spoke

Sha: aNerafa afey: gronfeuaarafel Hfder SRR FA1fHT ALUTA: | aTdEdegsT
HEl AR HRYA: cIcae] T 3T Uahdliend | afed dwadr aifa s=ifea
A W SEASIYOTe I {sh dfe: Fad:|

Jeeva when agitated disturbs the entire Praana functions by its very awareness factor, like a king can move
the entire army by his command. That disturbance in the power of Praana produces the power to make
another Jeeva-state as one’s essence.

In the animal level, it is expressed as a physical process only; like a seed producing seed, like flesh
producing flesh. In the Deva level, it rises as the tainted form of knowledge-luster that rises as another Jeeva
with the same knowledge-essence; like the thundering cloud pouring out as rains.

RIfECast sara
ShikhiDhvaja spoke

cagd werensfd dfcw gat o afceufd s quare| Tauma & fheead|

DevaPutra! You are a great Knower of Aatman; and understand the state of the ignorant also by pure logic.
What is the natural state of anything?

Chudaalaa spoke

HEEI JAT F9: THRA &I FEI07 bl qeueieH adaraedaidds|
AT ATREga I cUTIARITCEUNEN Ty o Fae fagder: |

Whatever the Creator has designated as the qualities of an object at the beginning of the Creation, as the pot,
or the tree, or the cloth, as particular element groups with certain qualities, that alone is perceived by the
beings of his creation as the nature of the objects.

Since the objects are also the conceived realities only, and do not exist apart from the superimposition of the
qualities on them, the object and the qualities that belong to them as their essence are just coincidental
factors, like the dry Taala leaf falling the instant the crow sits on it, with no apparent reason as such.

Like the bubbles rising and dissolving off instantly, the objects also rise and vanish off, and have existence
as only some particular concepts rising from the mind.

Like seeing some meaningfulness in the letters formed by the crawling timber insect biting through wood,
the objects and their qualities rise as the experienced reality of the world, as imagined only.

(For example, the cloth rises as an object when only the need for covering rises in the mind; a lion will not
have the concept of the cloth. There are only the bodies of various shapes; some are classified as inert, some
as conscious; some move about, some do not; some conceive, some do not.

As the element groups evolves, its conception power also grows.

Those that are moved by the power of Praana have the power to produce another Jeeva that they fancy.
Every Jeeva has the Kundalini power as the power of conception within; any conception is possible through
proper discipline of Praana. Some conceive magical powers through Yoga Shaastra practices, and can
produce any type of being they want; some use the intellectual power to produce other beings; some produce
their own essence by a mere agitation.
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But in lower levels of existence, it is a pure physical process and is natural like a seed producing a tree
without any self-will.

As per the knowledge-level, and as per the physical binding, the Jeeva-power of conception also ditfers.
For example, even if the power to produce the Indra-world is inherent in all, what can a man without
imagination produce also, or want also?

Shiva conceives Kailaasa, Vishnu conceives the snake-bed in the middlie of the milk ocean, and Brahmaa
conceives a lotus-madeword. What can an earth mind think of, but some food, liquor and gender based
pleasure as the highest level of existence?

Knowledge alone rises the Kundalini power also to the highest level in any Jeeva.

Jeevas that are bound by the concepts of the creator-mind are bound by those concepts only, and are stuck in
the Creator’s dream.)

The particular group of minds that belong to a single creator see the objects and their qualities in a similar
way, like a group of people dreaming the same dream, and interacting with each other in that dream itself,
Creator is a totality dream state, like the author is the totality mind of the fiction, and he alone lives as all
those characters objects etc.

Objects and their qualities are the conceptions of a totality mind; and stay real as those mind-concepts.

JTEACTIHTTARA ST UFe el HAfed aRar fafaur faerT:|

Because of these qualities that get defined as objects (cold as sow, heat as fire etc) the world exists as the
ground for various experiences brought forth by subtle Vaasanaas; and varied types of species roam about
here as various life-forms with their own limited world of experiences as per their brain-capacity.

ueforaraeTdar & Hdied $iagdl Hafed T gefoae HreT: |

Objects exist as conceptions and minds exist as the conceiving processes, like the dream and the dreamer;
and both exist supporting the existence of each other; and somehow the magic of the world rises as a reality.
Vaasanaas alone rise as the objects and their experiences. When the Vaasanaas are destroyed, then these
mind-fields do not rise any more as the dream and its dreamer.

‘No one is there actually but just the conceptions dancing as the objects on a stage which is not there at all
anywhere at anytime.” When this is known through reason, the dance vanishes off by itself; and there is
neither the creator nor the creation. Those who are attached to the names and forms exist as bound to objects,
and exist forever as the limitless dream-experiences only.

HCHATTHTGALAAT STd GG Fed, AT aaaicy gaTasad Rya#|
AHATGEATATT YATYHT TEIT Jdl o S SFegRid & G FHA|

Reality exists as the perceived state like the gold existing as a bracelet.

The Knower sees only the gold and not the bracelet; the ignorant see only the bracelet and do not know of
the gold. Knower transcends the idea of division of names and forms, and always is aware of the divisionless
Reality; objects for him is just the waves of the Brahman Ocean; he remains safe and unaffected in the
perceived. The ignorant are stuck to the wave-reality and get tossed by waves again and again by their
attachment to the names and forms; and also get trapped into the rules of Dharma and Adharma.

If the Vaasanaas are brought under control and subdued, then one is not caught by the rules of Dharma and
Adharma; and is not born again as any creature that takes birth and dies. Hey Muni! This is our conclusion.

RIfEeast sara
ShikhiDhvaja spoke

HegeR #erd T dfeT od deal R HHAAURE G T WA | Igreraiasdera saeree
geeX Qiaaarsdarededardrsiea Ndade| deaAfa af diaalcAlcul aaie] & ad: Asanfd
Jad AT R da| A ST AT dARE dd F P dAARI0T HAATT JATTEIAH |
Hey, Best of the eloquent!

You speak excellent and meaningful words. They are profound and describe the Supreme Reality, as it is the
knowledge obtained from direct experience.
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After listening to your eloquent speech, I feel so cool within as if I have drunk nectar.
Now tell me briefly how you were born.

Later I will listen to your words of knowledge and try to comprehend their meanings.
What did Brahmaa’s son Naarada do with the ‘Veerya ‘? Tell me exactly what happened.

elairdrd

Chudaalaa (in the form of Kumbha) spoke

ddl AT o FAFTATSIS [ddehiagelTeliel Y at=TATITEE BeUhralivailiddegaalds
AT URETEIAT feeaTedieieole Hiam urar g Thiies faerdgdl gd fagadr o=,
Tegariad| o7 A gechled TYel: TIAY MR THRPTET: FeoUaTeda1aia: HepleUdd
&R0T § FFAEIT IR iR fafeameydrota:| a5 Frgdr gis Afaeeag e
3Tedt AT M SaIRegRaTgT: | eg A AUl el GUd °: IF HHATATE THATT
AYE: | TRYOTHAEAST: HeAea! fafedat sog: geaTfeasFniim: safsia:| & wfamia
REAFATSINHA &: HUAASIHIad: YFusr i JAT| FIEEPREFIe F dRAANG! HieA:
HIUSTEIUS Sy [aaruaaaead| f&et: HlamRa aerauarssad ToNa HidaT:
yfaferafFarcaa: |

Naarada brought his swerving mind under control like controlling an intoxicated elephant; used the thick
leather-made rope of the pure intellect of the self-state, and tied it to the stake of discrimination tightly.
Naarada understood his momentary lapse of concentration, and immediately rectified his mistake.

However the luster which had separated from him was like the drop of the moon which had melted in the
Kalpa fires of dissolution, and was similar to the golden luster of the great Devas.

It was a potential life that had to be cared for.

Then there appeared next to him by his will, a huge unique pot that was made of crystal stone of brilliant
shine like a moon that is close by. (Imagine a golden moon-disc just next to the earth which you can touch
with your hand; the pot was so huge.) He through his Yogic power turned his luster into pure milk and
poured it into that huge pot like putting a moon inside another moon.

In that Meru Mountain which was shining like huge golden heap of luster, that huge pot which was huge and
deep, and which was so thick that it could not be broken by any hard object, was filled by the luster that he
changed into milk like Brahmaa adding a separate flood of nectar into the nectar ocean.

The Sage was affectionately caring for it (by adding various learning into it) and lessened his regular ascetic
disciplines. Within a month, the milk-luster of the auspicious life-form slowly developed into a Jeeva like a
moon rising in the nectar-ocean like a brother of moon.

The luster-pot released the Jeeva, once it was endowed with all knowledge, like a full moon at the end of the
month, complete with all the digits, like Brahmaa coming out of Lord Vishnu as a lustrous being.

The Jeeva that came out of the subtle container was fully developed with all the limbs and was like another
moon that rose from the ocean but did not have the fault of losing the digits. Within a few days itself, he
shone fully with excellent knowledge and beauty like the moon in the bright fortnight.

After all the ceremonies of naming etc, Sage Naarada transferred all his learning like pouring milk from one

pot to the other. Within a few days the Sage made him learned in all the Vedas and other Scriptures and
made him like his own reflection.

daIRTSTd QAT HfAa HfAarae: Ia@! ufafdedd deaifed sagae! 339 gIaAe serdih d
ARG: SHMATY TIUA SR ATAG T | pATiHarce sl ARG d dar AfAarigadanic

TIGFSDH AT | JATNAGHATAVT FIel AAURT U F FFAATATA TPR HHAAET: |

The best of Sages now shone with the younger Sage like the moon rising at the evening shine of Sandhyaa
with his reflection falling on the golden mountain.

Naarada then went to Brahmaloka along with his son, and approached his father Brahmaa and offered his
salutations. Brahmaa affectionately embraced his grandson who saluted him; and tested him in all ways to
measure his knowledge level of Vedas, and then seated him on his lap. As a mark of blessing Brahmaa made
his grandson Kumbha, the master of all learning and made him also a Knower par excellence.
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YT FISEAT P THHISE UeToledel: GAISE ANGH: HFAATANCH HFool:| Faamsgesgy =T
T% JUYYE TcaR: Jegal dal HHA AeATdonie: ASaar # MIH HA AT TEIA selellh 7H
& UAETATTEA GiReYd: | JUTHHAINYT Siolfed Aeeaeg e aRyoicare g wrior dafad|
W yafd & UGt gdal F AL o TYRATed ASIM Tellfel AT H aG: | TTRI—aAT
TMTBe EdIEcdidAe QU 38 daANTdIsERIg §d HiAdanafd| tefAcaf@eada gargyd o afitd

A AIT dAqTHAS< | Hedl & FhITARNSATAY ATl GHITHTTEREET: |

Hey Saadhu! This is Kumbha standing in front of you, the grandson of Naarada, and son of Sage Naarada,
named as Kumbha since I was born out of a Kumbha. I reside in Brahmaa’s city along with my father; the
four Vedas are my friends who sport with me; Gaayatri is my mother’s sister; my mother is Sarasvati; my
abode is Brahmaloka; and I stay happily there with my grandfather.

I wander anywhere in the world as I like without fear guarded by the power of my father and grandfather.

I have no duties to perform as such bound by the rules of Karma, and I just amuse myself in whatever way [
like. My feet do not touch the ground when I walk on the earth. The dust does not taint me; nor does my
body ever feel tired or ill. Today, as I was floating in the sky, I saw you here in this hut; so, I came to visit
you to satisfy my curiosity. Dear Sage! I have told you everything that you wanted to know about me.

Hey ShikhiDhvaja! You have been living in this forest so many years doing penance.

I have told you in detail as to who I am and how my birth took place. Great men converse without hesitation
on any topic with any good heart that is well-adept in asking proper questions.

A aredifhEara
Vaalmiki spoke

ScghacaY HAl feaar SOMH A= A sTATHAT ST
EAT] HHT PAAHEBLON STINH ITHTETY T HeTTaT |

As the Sage was speaking words profound with knowledge, the day ended; the people in the court saluted the
Sage and left to attend to their evening duties of bath etc; they returned again with the Sun’s rays.

|3787ERN feag:|

| EIGHTEENTH DAY |



